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Abstract: 
This article examines the religious and cultural values contained in the annual tradition of slaughtering 
black goats in Sumur Arah, Pasembon Village, as well as analyzing the background, discovery process, 
and benefits of the well for the surrounding community. This Community Service (PKM) uses the ABCD 
(Asset-Based Community Development) method, which focuses on community empowerment through 
existing local potentials, including the tradition of black goat slaughtering as a symbol of blessings and 
strengthening social solidarity. This tradition is considered to have a deep religious dimension and is 
related to local culture that involves community participation in preserving cultural values. By exploring 
the history and meaning of the well, this Community Service (PKM) also aims to show how the existence 
of the well plays a role in fulfilling the social and economic needs of the community, as well as 
strengthening the relationship between the community and nature and among individuals. This research 
is expected to provide further understanding of the role of tradition and local potential in sustainable 
community development. 
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INTRODUCTION 

Clean water is a basic necessity that is crucial for human life. Its availability not 
only affects health but also the well-being and socio-economic development of a 
community. Unfortunately, in some areas, especially rural regions, access to clean 
water remains a major challenge. One such example is Pasembon Village, which is 
located in a rural area with limited water sources. In this village, the scarcity of clean 
water has become a primary obstacle in the daily lives of its residents. 

However, this issue began to experience significant change after a well was 
discovered in Krajan Hamlet, Pasembon Village. Although the well was initially found 
to be very small and believed to have been created by birds, it has now become 
sufficient to meet the water needs of the local community. The well's existence became 
even more intriguing due to the presence of a banyan tree nearby, which was believed 
to have magical powers, causing residents to initially hesitate in expanding the well. 
However, after the tree fell, the residents began to manage and enlarge the well, 
turning it into a vital water source for their lives. 

This Community Service Program (PKM) aims to study the background, 
discovery process, and the benefits of the well for the lives of the Pasembon Village 
community. In this research, an Asset-Based Community Development (ABCD) 
approach is used, which focuses on utilizing the assets available within the 
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community, both physically and socially. This well, although initially considered a 
simple find, holds significant historical value with a mystical connection and plays an 
important role in the lives of the local people. By using the ABCD approach, this PKM 
aims to explore how these assets, which have cultural and historical value, can be 
utilized to improve the quality of life for the people of Pasembon Village. Through 
understanding and managing these assets, it is hoped that the community can 
maximize the existing potential to create sustainable solutions in addressing the clean 
water challenge. 

 
RESEARCH METHODS 

In this article, we use the Asset-Based Community Development (ABCD) 
approach to understand and utilize cultural and religious assets in community service. 
This method aims to empower communities by identifying and maximizing the 
strengths and resources already present within the community, rather than focusing 
solely on problems or needs. The assets referred to include any potential within the 
community, such as human, social, physical, economic, as well as cultural and 
religious resources. 

Steps of the ABCD Method in the Use of Cultural and Religious Assets: 
1. Asset Identification: The first step is to map and identify the cultural and 

religious assets owned by the community. Cultural assets can include traditions, 
arts, language, and local wisdom, while religious assets encompass religious 
teachings, places of worship, and moral values within the religion. 

2. Empowerment and Capacity Building: After identifying the assets, the next step 
is to build the community's capacity to manage and utilize these assets. This 
involves collaboration between community members, cultural leaders, and 
religious figures to design beneficial programs. 

3. Connection to External Resources: Linking the community with external parties, 
such as government agencies, non-governmental organizations, or the private 
sector, which can provide support for further development. This is important 
to ensure that the programs designed can be implemented sustainably. 

4. Program Implementation: Cultural and religious-based programs that have 
been designed are then implemented by the community. This implementation 
may include activities such as training local skills based on culture, 
disseminating religious values, or organizing social events that combine culture 
and religion. 
Through this approach, it is hoped that the community can find solutions that 

are more suitable for the local context, as well as enhance self-reliance and a sense of 
ownership in the development process. The ABCD approach also ensures that the 
changes made are sustainable because they are based on the internal strengths within 
the community. 
 
RESULTSAND DISCUSSION 

تَةْ، ذَبهي حَتُهُْ وَصَارَتْ  .....حرم بهقَص دهههمْ  أَوْ  يََ رمُ ْ، لَْ  عَن ه الْ هن شَرْ لهدَف عهْ تَ عَالَْ للهْ تَ قَرُّبا ذَبَحَْ منْ   وَال عهبَادَةْ الت َّقَرُّبَْ قَصَدَْ إهنْ  بَلْ  مَي  
نهْ   .كَفَرْ لهل جه

Whoever slaughters an animal (or food) as a way to draw closer to Allah in 
order to avoid the harm of jinn is not considered sinful. However, if the intention is for 
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the jinn (and not for Allah), it is haram. This is because the slaughter becomes 
unlawful, even a corpse. In fact, if the intention is to worship or draw closer to the jinn, 
then the person has committed an act of kufr (disbelief). (I'anat Thalibin, 2:397) 

In the book  I'anah Thalibin, it explains three legal categories regarding the 
slaughter of animals associated with jinn: 

1. Slaughtering for Allah with the aim of avoiding jinn disturbance 

This means that if someone slaughters an animal with the sole intention for 

Allah, in the hope of seeking Allah's help to be protected from the harm of jinn, 

then this is permitted and not considered an act of shirk (idolatry) or haram. 

This act is similar to the concept of charity, where one hopes for Allah's 

protection, not directly asking the jinn for help. 

2. Slaughtering with the intention for the jinn 
If someone slaughters an animal not for the sake of Allah but with the intention 
of offering it as a sacrifice to the jinn or for them, then this is haram. The meat 
from such a slaughter is considered unlawful (maytah), which refers to a 
slaughtered animal that does not meet the requirements of Islamic law. This is 
because the slaughter in Islam must be done with the name of Allah, not with 
any other intention. 

3. Laughtering as an act of worship or devotion to the jinn 
If someone slaughters an animal not merely as an offering, but with the 
intention of worshiping the jinn—such as offering the sacrifice to gain benefit 
or protection from the jinn—then this act constitutes major shirk (kufr). This is 
because worship should be directed solely to Allah, and anyone who directs 
worship to others besides Allah has fallen into polytheism, which removes them 
from Islam.  
  
This is supported by several evidences from the Qur'an and Hadith, including:   

1. "And do not eat from that on which Allah’s name has not been mentioned, for 

indeed, it is a grave sin." (Qur'an, Al-An'am: 121).  This verse indicates that 

slaughtering without mentioning Allah’s name or with a name other than Allah 

is haram to eat.   

2.  "Forbidden to you (for food) are: dead meat, blood, the flesh of swine, and that 

on which has been invoked the name of other than Allah..." (Qur'an, Al-Ma'idah: 

3). Slaughtering intended for other than Allah, such as for jinn or spirits, is 

included in this prohibition.   

3. Hadith narrated by Muslim (1978), "Allah curses the one who slaughters for 
other than Him." This Hadith indicates that slaughtering as an act of worship 
to anyone other than Allah is a major sin, resulting in divine curse. 
In the book Tahreem al-Dhabh li-Ghayr Allah Ta'ala wa La'an Fa'ilihi (The 

Prohibition of Slaughtering for Other than Allah and Cursing the One Who Does It), 
there is a chapter specifically addressing the prohibition of slaughtering for anyone 
other than Allah. 
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ثَ نَاْ :٣٦٥٧ مسلمْ صحيح ثَ نَا زهَُي رْ قاَلَْ مَر وَانَْ عَنْ  كهلََهُُاَ يوُنُسَْ ب نُْ وَسُرَي جُْ حَر بْ  ب نُْ زهَُي ُْ حَدَّ  مُعَاوهيةََْ ب نُْ مَر وَانُْ حَدَّ
ثَ نَا ال فَزاَرهيُّْ ثَ نَا حَيَّانَْ ب نُْ مَن صُورُْ حَدَّ ْ ب نهْ عَلهي هْ عهن دَْ كُن تُْ قاَلَْ وَاثهلَةَْ ب نُْ عَامهرُْ الطُّفَي لهْ أبَوُ حَدَّ  فَ قَالَْ رَجُلرْ فأََتََهُْ طاَلهبْ  أَبه

ُّْ كَانَْ مَا رُّْ وَسَلَّمَْ عَلَي ههْ اللَُّّْ صَلَّى النَّبه بَْ قاَلَْ إهليَ كَْ يسُه ُّْ كَانَْ مَاْ وَقاَلَْ فَ غَضه رُّْ وَسَلَّمَْ عَلَي ههْ اللَُّّْ صَلَّى النَّبه ئًا إهلََّْ يسُه تُمُهُْ شَي    يَك 
 مَنْ  اللَُّّْ وَلَعَنَْ وَالهدَهُْ لَعَنَْ مَنْ  اللَُّّْ لَعَنَْ قاَلَْ قاَلَْ ال مُؤ مهنهيَْ أمَهيَْ يَْ هُنَّْ مَاْ فَ قَالَْ قاَلَْ أرَ بَعْ  بهكَلهمَاتْ  حَدَّثَنهْ قَدْ  أنََّهُْ غَي َْ النَّاسَْ

َر ضهْ مَنَارَْ غَيََّْ مَنْ  اللَُّّْ وَلَعَنَْ مُُ دهثًْ آوَىْ مَنْ  اللَُّّْ وَلَعَنَْ اللَّّهْ لهغَي هْ ذَبَحَْ  الْ 
 

In Sahih Muslim #3657, there is a hadith narrated by Abu At-Thufail 'Amir bin 
Wastilah regarding a conversation with Ali bin Abu Talib. A man asked Ali if the 
Prophet Muhammad (صلى الله عليه وسلم ) had ever shared any secret with him that he had not disclosed 
to the rest of the people. Ali, becoming upset, responded that the Prophet had not 
shared any secret with him except for four things. These four things included the 
following: "Allah curses the one who curses his parents, the one who slaughters for 
other than Allah, the one who hides a criminal, and the one who moves boundary 
markers." 

This hadith clearly demonstrates that slaughtering for anyone other than Allah  
is a grave sin in Islam. It is considered a form of shirk, or associating others with Allah, 
which contradicts the fundamental principle of Tawhid (the oneness of Allah).  

Islam strictly prohibits slaughtering animals with the intention of seeking 
blessings or protection from anyone other than Allah, such as jinn, spirits, or idols. The 
purpose of slaughtering must be solely for Allah, with the name of Allah being 
invoked during the act (Bismillah). This is supported by several verses from the 
Qur'an, such as in Surah Al-An'am (6:162): "Say, indeed, my prayer, my rites of 
sacrifice, my living and my dying are for Allah, Lord of the worlds." 

In addition to the Qur'an, other hadiths reinforce this prohibition. For example, 
in Sahih Muslim, it is narrated that the Prophet Muhammad (صلى الله عليه وسلم ) said: "Allah curses the 
one who slaughters for other than Allah." (Muslim, 1978). This shows that slaughtering 
for other than Allah is not only haram (forbidden), but it also invokes Allah’s curse, 
highlighting the severity of the act. 

This prohibition aligns with Surah Al-Ma'idah (5:3), which states: "Forbidden 
to you (for food) are: dead meat, blood, the flesh of swine, and that on which has been 
invoked the name of other than Allah." This makes it clear that animals slaughtered in 
the name of anyone other than Allah are considered impure and haram to consume. 

 
Connection to the Story of the Well in Pasembon 

The story of the well in Pasembon serves as an example of how beliefs and 
practices around sacred places or rituals can become intertwined with cultural and 
spiritual practices. While the well in Pasembon provides practical benefits such as 
water to the villagers, it is also surrounded by myths and beliefs about spirits and jinn, 
particularly involving the sounds of gamelan music heard at midnight and the 
mysterious disappearance of the statue near the well. 

These beliefs, while part of the community’s folklore, demonstrate the fine line 
between cultural practices and potential forms of shirk. If the villagers were to 
attribute any divine or protective powers to the well or its surroundings, or if they 
sacrificed or performed rituals directed towards jinn or spirits in hopes of blessings, 
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they would be violating the core principles of Tawhid. Islam stresses that any form of 
worship or sacrifice must be directed solely towards Allah, not to any other entity, 
whether seen or unseen. 

As the village of Pasembon continues to honor the well and its mysterious 
history, it remains essential to ensure that the community remains grounded in proper 
understanding of Islamic monotheism and avoids any actions that could lead to shirk. 
The well, much like the act of slaughtering, should be respected as a practical resource 
but should not be attributed any divine powers, and all actions related to it should 
remain within the boundaries of Tawhid. 

 
CLONCUSSION 

The importance of understanding the rules surrounding slaughter in Islam, 
especially in relation to the intention and purpose behind it, is crucial, particularly 
when it concerns jinn or other supernatural beings. Based on the book I’anat Thalibin 
and various other Islamic legal sources, there are three key categories to be 
understood: slaughtering for Allah with the intention of avoiding disturbances from 
jinn (which is permissible), slaughtering with the intention for the jinn (which is 
haram), and slaughtering as an act of worship for the jinn (which is considered major 
shirk). 

Slaughtering with the intention for anyone other than Allah, such as for jinn, 
can potentially lead to acts of shirk, which is a grave violation of Islamic teachings. 
This is further reinforced by several Quranic verses and hadiths that prohibit 
slaughtering in the name of anyone other than Allah, such as in QS. Al-An’am: 121 and 
QS. Al-Ma’idah: 3. The hadith of the Prophet Muhammad صلى الله عليه وسلم , which curses those who 
slaughter for anyone other than Allah, underscores the importance of maintaining a 
pure intention in every act of worship, including the act of slaughter. 

This Community Service Program (PKM) emphasizes the significance of 
understanding and distinguishing the intention behind slaughtering, so that Muslims 
can avoid engaging in shirk and maintain the purity of worship directed solely to 
Allah. As a follow-up, the community needs to be provided with accurate information 
regarding the dangers of shirk, especially in traditional practices that may still be 
prevalent in some areas, in order to prevent deviations from the authentic teachings of 
Islam. 
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